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"Unless we learn to understand this metaphorical or hiero­
glyphic language of the ancient world, we shall look upon 
the Upanishads and on most of the Sacred Books of the East 
as mere childish twaddle." 

MAX MUELLER 





PREFACE 

THIS Dictionary of the Sacred Language claims to give the true solution of 
the age-long problem of the origin, nature and meaning of the Scriptures and 
Myths which are attached to the various religions of the world. It especially 
appeals to those thinkers who are dissatisfied with the many conflicting theories 
and expositions of both Christian and rationalist teachers and writers of 
modem times. To earnest souls who are distressed by doubts and difficulties 
concerning their scriptures and religion, this presentation of facts and their 
elucidation should bring peace, for it offers them all that is of eternal value 
in religion, and it entirely frees them from subservience to doubtful systems 
and conventional contradictory opinions. 

The origin and nature of the various Scriptures have never been consistently 
explained either by religionists or rationalists, so as to account for their world­
wide influence and the striking peculiarities of the writings. For more than a 
century clerical and lay thinkers have disputed about scriptures and doctrines, 
with no satisfactory result, for the theories of every disputant are open to fatal 
objections. It is usual to narrow the problem of Divine revelation to one par­
ticular . religion, and to regard other religions as negligible, thereby making 
impossible a true understanding either of the accepted religion or of the general 
problem of religions. It will, I think, be found that the light thrown by this 
Dictionary upon the sacred writings, shows them to belong to a higher plane 
of thought than that hitherto conceded to them. On this high plane they are 
beyond the reach of all the controversies regarding them with which the world 
of thought is filled. There is indeed no room for scepticism on the general 
subject of religion and revelation when the full meaning of the Scriptures and 
their philosophy is apprehended. There is no conflict with science when the 
legends of old cease to be materialised in the notions of lit~ralists. Doubt 
respecting Divine revelation . only creeps in when history and verbalism are 
allowed to distort religious conceptions and obsti:uct the truth. When the 
fact is realised that the Scriptures belong to a category of writings which· is 
unique in the world and can be recognised through the symbolism peculiar to 
it, the strength of the religious position is invincible in face of the attacks of 
materialists and other sceptics. The Scriptures can no longer be controverted 
because of any features in their appearance, while, in respect to their ascertained 
meanings, these are beyond the arguments of adverse rationalists. 
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This present exposition of Scripture exegesis, giving fuller knowledge of 
man's inner nature and the purpose of his life on earth, has taken the form of 
a dictionary because of the discovery, forecasted by the great orientalist Max 
Miiller, of a metaphorical language undei·lying all sacred Scriptures of the world. 

· The terms of this language will reveal thems"lves to students of the Scriptures 
who will follow the line of thought of this Dictionary. The Sacred Language 
will be seen to be the one and only instance where supernatural intrusion into 
mundane affairs is clearly cognisable ; for a universal language, such as .this is, 
could not be invented and applied by man. It is possible for the Scriptures 
literally to be the work of man, but it is impossible for their world-wide under­
meanings to be other than superhuman and transcendental. It matters nothing 
however grotesque the wording of Scriptures may be ; it is the symbolism alone 
which is precious, and worthy of our best efforts to elucidate. 
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The Five Planes in the World Systems 



THE FIVE PLANES 

GREECE ROME IRAN SCANDINAVIA CHALDEA 

(Zeus) (Jupiter) (Zerana Akerana) (Odin) (Ea) 

Apollo Bacchus Ormazd Balder Marduk 

Hera Juno Armaiti Frigg Istar 

Hermes Mercury Tistrya Thor Nebo 

Hades Pluto Ahriman Loke Enlil 

Hestia Vesta ? Sigyn ? 

EGYPT JAPk~ NEW ZEALAND CHINA 

(Ra) (Ameno) (Rangi) (Heaven) 

Osiris Ninigi Tangaroa Water 

Isis Ama-terasu Rongo-matane Fire 

Thoth Shinatsu-hiko Tuma-tauenga Metal 

Set Susa-no-wo Tane-mahuta Wood 

Nephthys Haigi-no-kami Haumea-tiki-tiki Earth 

In these tables the Five Planes of Existence are indicated by various 
symbols found in the Religious Systems of many nations. The corre­
spondences run horizontally, and show that all religions are essentially 
the same and refer to the same facts of being on the higher and lower planes. 
The polytheism of the ancients is obviously the same in principle as the 
monotheism of the moderns. The only dissimilarities lie in the great 
variety of symbols for the same ideas, and in the many allegorical state­
ments conveying the sacred language in which ideas are expressed. 
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IN THE ,voRLD SYSTEMS 

CHRISTIAN KABBAL.AH OTTOMAN SUFI INDIAN 
-

(Father God) (Ain Soph) (The Unity) (Paran-atma) 

Son of God The Crown Absolutely Invisible Atma. 

Holy Ghost World of Emanation Relatively Invisible Buddhi 

Mental faculties World of Creation World of Man Manas 

Lower emotions World of Formation World of Similitudes Kama. 

Sensa.tfons World of Action Visible World Sthula 

GREEK MEDil.EVAL BOEHME SWEDENBORG 

(Father l.Ether) (lneffa,hle) (Verbum Fiat) (The Infinite) 

Good Mind Light Light-breath Celestial 

Fire Fire Fire-breath Spiritual 

Air Mental Air-breath Rational 

Water Astral Water Proprium 

Earth Physical Earth Physical 

The names between brackets are svmbols of the Absolute or God­
unmanifest, while the naines on the highest of the five planes indicate 
God-manifest,-the Higher Self. In some systems the same symbols 
denote occasionally God-unmanifest or God-manifest. The fourth plane, 
counting from below, is the plane of the Holy Spirit, or Great Goddess, 
a.nd feminine also is the lowest or physical plane. In most religions the 
highest plane is represented by numerous symbols or sun-gods, the sun 
being a. universal symbol of the Higher Self traversing the Life-cycle or 
Zodiac. 
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FOREWORD 
IN this Dictionary the ancient doctrine of Verbal Inspiration is restored to its 
pristine position in the study of the Scriptures. It is obvious that no transcen­
dental symbolism could be present in writings if the words on which symbolism 
depends were not chosen freely by the Wisdom within and set down unaltered 
by the inspired writer. Human interference with the wording of the Scriptures 
would prevent any symbofoim being expressed. Verbal Inspiration was neces­
sary in order to make possible the revelation of truths which are beyond the 
scope of human observation ; a symbolism of correspondences was_ also requisite 
in which to. express the reconclite knowledge offered to mankind. The vast 
amount of nonsense in the Scriptures is presumptive proof of verbal inspiration 
for no literate has been known to write in such terms as we find in the Avesta 
and many other Sacred Books. 

Scriptures have very much the appearance of dreams in their grotesqueness 
and inconsequence, and to call them Cosmic Dreams would express much of 
their nature (see Appendix, p. 844). As personal dreams have their symbology, 
so also have cosmic dreams, and in both cases investigation and analysis lead to 
the interpretation of their terms. Ordinary dreams relate to the experience 
of a person : Cosmic Dreams relate to the experience of the soul. Psycho­
analysis on a low level leads to the interpretation of dreams. Psycho-analysis 
on a high level opens the right way of interpretation of the Scriptures, and 
reveals truths of the greatest importance to humanity and the evolution of the 
Divine within the soul. Dr. Jung takes the low level course of thought with the 
Scriptures, and the result, empty of all value to man, is its own confutation. 

In Scripture undermeanings the qualities of mind and emotion in man are 
regarded as of surpassing importance in the growth of the soul, and so these 
are found to be the principal subjects discussed in the interpretations, for the 
ever-changing and progressing human character and human faculty are of 
eternal moment in the development of the soul to a state of perfection. 

There will be those who reject the idea of a cryptic language, and who cannot 
find the language in Scriptures. What then have these thinkers to fall back 
upon as explanatory of the origin and meaning of the mysterious literature 
which has been so powerful in the world ? The confused theories of theologians 
have all broken down : so also have the theories of the mythologists at their 
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outset. There is no science in any of these theories, for they are only speculative 
in origin and they depend upon fancy, not fact. I venture to say there i.~ no 
conceivable solution of the problems of Religions and Scriptures than the one 
set forth, however inadequately, in this Dictionary. 

The present writer has done his .beRt in difficult and arduous pioneer work. 
He has left very much to be done. Others who follow will do much better 
than he has been able to do, and will make far plainer the claims of the Sacred 
Language to elucidate the profound teachings of the Dh·ine Wisdom which 
have been deposited in all inspired Scriptures and MythR. That these teachings 
are in many ways abstruse and hard to understand is reasonable to ex1wct: 
what else, indeed, than intellectual d~pth could be expected of Rpiritual di.CJ. 
closures concerning the inner life of man n.nd the universe? There can be no 
pretence here of fully understanding all that is set forth in Scripture under. 
meanings, but much can be made out by those whose minds are receptive of 
inner truths. 

For a right understanding of the thesis of the Dictionary it would be well 
for a reader to first peruse the articles on GOSPEL, GOSPELS, INSPIRATION, 
MYTHOLOGY, PBoToTYJ>ES, RAMAYANA, RELIGION, RELIGIONS, REVELATION, 
8caIPTUBES, SELi', SION, UPANISJIADS, and WoBD :-these indicate the basiR 
on which the whole philosophy of the Sacred Language rests, . 
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INTRODUCTION 
POPULAR religions systems and theories are notoriously unstable and changeful. 
They have altered greatly within the last fifty years. They are the sport of 
sentimentalists and the derision of rationalists, and they remain to this day 
destitute of logical coherence and unity. A majority of the most eminent 
philosophers and scientists disbelieve in religions which clash with that intelli­
gence with which man is naturally endowed. They therefore repudiate them 
and endeavour to explain the origin and characteristic of religions by the 
methods solely of reason and research. Yet it must be admitted, the scientists 
have been no more succcs.c:;ful than the religionists in solving the problem of 
the existence and influence of religions. 

Religions arise from sacred Scriptures and Myths, and the requisite know.­
ledge of these mysterious utterances ha.,; been sought with great assiduity by 
learned investigators for more tho,n a century past, without any indisputable 
and satisfactory result having been arrived at. How is it, we may ask, t,here · 
is so much disputation about the origin and value of concepts which, from the 
remotest t,imes to the present, have influenced very greatly the minds and 
a.ct.ions of men ? Surely we must conclude that nothing short of fundamental 
errors of investigation can account for the grave differences of opinion among 
thinkers on the subject of religions, scriptures and myths. 

In regard to the origin of myths, I venture to say that the prevalent uncer­
tainties and absurdities of the generally accepted Mythical theory are enough 
to arouse some suspicion that the theory is not well-grounded. Let us then 
examine its essentials. In the first place it is assumed, without any evidence, 
that there is in man a special faculty of the human mind for the invention of 
myths,. and that this "innate faculty of myth is indigenous and common to 
all men" (T. VmNOLI, M-yth and Science, p. 3). This assertion, be it observed, 
is made in face of the fact that no .person, living or dead, is known to have 
evidenced this faculty by producing a myth. Vignoli himself confesses, " it 
appears to me that the ultimate source whence myths really proceed has not 
been reached " (p. 13). The source of myth, then, being unknown, the Mythical 
theory is not founded on fact, but is purely speculative and unscientific. 

I have been unable to find in the works of Sir J. G. Frazer, Herbert Spencer, 
E. B. Tylor, A. Lang, J. l\f. Robertson, Sir G. Cox, and other mythologists, 
any but speculative and imagined premises for a general theory of myth. 
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INTRODUCTION 

The writers all tacitly assume that there existed a different human nature and 
motives for action in people of the past to what we observe in the human 
nature of to-day. Yet to prove this contention, these exponents of mythical 
lore a.re unable to indicate a single person, savage or civilised, who has invented 
and promulgated myths. This lack of evidential fact makes purely conjectural 
any surmise of a peculiar state of mind in a supposed myth-maker, and of hie . 
method of forming myths. Hence it is the simple truth that the whole 
mythical theory is devoid of foundation on the firm ground of ascertained and 
acknowledged fact. A theory that is not grounded on fact can have no 
pretensions to science. 

Further than. this,-a deliberative process of supposed myth-ma.king must 
obviously be quite inconsistent with all known motives of intelligent action. 
What motive could there be for the very difficult production of a thoughtful 
myth ? People a.re not to be found who actually desire to express their 
thoughts in the tedious enigmas required by mythological theory. We know 
that men and women speak and write in order to be understood by others, and 
they never attempt to uselessly conceal their ideas in forms of expression which 
have a nonsensical appearance. The believers in myth-makers would have us 
imagine that to produce myths there were people in the past who were so 
eccentric and unnatural as to speak, write and act from motives unknown, 
and in ways quite contrary to human nature of the present day. 

The mythologists suppose the myth-makers to have had a burning desire 
to say something weird and unintelligible about such commonplace subjects 
as the weather, the crops, the seasons, vegetation, sun, moon and stars, etc. 
They would not be so vulgar as to say straight out in plain language what they 
thought upon these subjects ; so it is supposed they took immense pains to 

, cunningly clothe their remarks in mysterious and grotesque phraseology. so 
that people should not understand their trivial observations. 

For example, Mr. J. M. Robertson writes of the passages in MA'rl'HEW, 
ch. xxi, and ZEOll.ARIAR, ch. ix, about a king riding to Jerusalem on two 
asses:-

" The just critical inference iR that both pl\88a.ges had regard to the zodiacal figure 
of the Two Asses for the sign Cancer, from which we have the myth __ of Bacchus riding 
on two asses. Further, it i1t probable that the similar passage in the Song of Jacob 
has also a zodiacal basis."-The Ju1U1 Problem, p. 45. 

That is to say : in each of these two or three cases, the myth-maker or myth­
adaptor, busy over hie difficult work of concealing his thoughts in cryptic lan­
guage, suddenly wanted, in hie story, to mention the fact that the sun passes 
in summer through a certain part of the sky, so he chose to express this idea 
by relating the incident of a king (as the sun) riding in state to a city, seated 
grotesquely on two asses (as fixed stars); and he seemingly trusted that his 
readers would not detect his meaning for about two thousand years I 

Mythologists have at the outset of their investigations taken for granted 
that myths must have originated through laborious rational processes in the 
working of ignorant minds observant of natural occurrences. They have 
supposed that the myth-makers have been searching for the causes of phenomena, 
imagining them to be personal. We are told by Vignoli th11t " man personifies 
all phenomena, first vaguely projecting himself into them." No evidence 
worth naming is given for this supposed primitive working of the human 
intellect. Mythologists are expected to hold with Mr. Robertson that-· 

"All primitive beliefs and usages, however strange and ahsurd, are to be under­
stood as primarily products of judgment, representing theories of causation, or guesses 
at the order of things. "-Pagan Ohrim, p. 3. 

The apparently absurd stories of Gods and Goddesses, and the strange usages 
in popular religions do not strike one as being primarily products of judgment, . 
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INTRODUCTION 
but, rather as denoting ideas presented to unreasoning minds for acceptance, 
-credulous minds such as we observe among all religious and superstitious 
people. The mythologist assumes that myths a,rise from the exercise of reason 
in the minds of certain persons of a bygone age, which results in the im•ention 
of curious statements and stories : in short, that myths are intelligent produc­
tions of the self-conscious brain-mind of man. 'Now; as a matter of fact, there 
is no necessity whatever to assume that myths arise in this ordinary prosaic. 
thoughtful, imaginative way. Myths are extraordinary historical survivals, 
and it is surely reasonable to expect that they have originated in a manner 

· also extraordinary. 
In this relation our learned myt.hologists seem never to have given attention 

to the now well-known phenomena of trance-speaking and automatic writing. 
in which the speakers and writers present statements in the framing of which 
their conscious minds have had no part. Miss Evelyn Underhill writes :-

" St. Catherine of Siona, we are told, dictated her great Dialogue to her secretaries 
whilst in the state of ecstasy ; which probably means a condition of consciousness 
resembling the 'trance' of mediums, in which the deeper mind governs the tongue." 
-Myaticiam, p. 352. 

" Madame Guyon states in her autobiography that she would experience a sudden 
and irresistible inclination to take up her pen ; though feeling wholly incapable of 
literary composition, and not even knowing the subject on which she would be 
impelled ·to write. If she resisted the impulse it was at the coat of the moat intense 
discomfort. She would then begin to write with extraordinary swiftness ; words, 
elaborate argument11 and appropriate quotations coming to her witho11t reflection, 
and so quickly that one of her longest books was written in one and a hall days, 
' In writing I saw that I was writing of things which I had never seen : and during 
the time of this manifestation, I was given light to perceive t,hat I had in me treasures 
of knowledge and understanding which I did not know that I possessed.' "-Ibid. 
p. 78. 

Trance-speaking is a rare occurrence ; so is the formation of myth ; but 
while myth-making is totally unknown and incredible, trance-speaking baa 
been carefully investigated in recent years, and found to show peculiarities 
which seem to make it a fitting external source of myth. What reason, then, 
is there for choosing the incredible myth-maker as the utterer of myth, rather 
than the credible trance-speaker ? No argument against this latter . choice 
can be based on the fact that the subjective mind in trance has not for many 
centuries brought forth a myth ; for neither has the inventive mind produced 
a myth. The reason why myths are exclusively ancient must obviously reside 
in hidden causes about which we can only at present speculate. 

The weakness and incompetence of the mythical theory to explain the subject 
it deals with is also very evident when we come to consider the question of the 
why and the wherefore of the popular acceptance and veneration of myths. 
The mythologists suppose that myths are calmly invented by students of nature 
and tradition through a process of cold reasoning and judgment, ill-calculated 
to appeal to their own feelings or the feelings of others. How, then, could the 
myths, when publicly announced, appeal to the emotions of the populace so 
as to command reverence, and be memorised ? Such a question as this does 
not apparently occur to any mythologist. ln modern times the expounding 
of a seeming myth by its inventor would,· I think, only arouse feelings of 
amusement and derision, and no one would have any impulse to believe in the 
absurd concoction. The newness of a legend would in the,.se times also tell 
strongly against its acceptance. When missionaries of a religion try to gain 
proselytes, they never seek credence for new stories, but always for old and 
venerable narrations not supposed to be the inventions of human beings, and 
which they can expound in an impersonal and impressive manner. , 

Contrast any possible method of foisting invented myths upon a group of 
persons, with the very different occasion of an acknowledged trance-utterance, 
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INTRODUCTION 
and the natural effect the strange speech would have upon ignorant or uncivi­
lised auditors. The trance-speaker would be recognised as not speaking from 
himself, but from the inspiration of an invisible being who had taken temporary 
possession of him. This solemn and mysterious condition of things would 
certainly arouse in simple minds deep emotions of wonder, awe, and reverence, 
and ensure strong belief both in the powerful unseen intelligence and in the 
trance-spoken message, however absurdly it might be worded. In afterwards 
promulgating the utterance far a.nd wide, its origin would be described or taken 
for gra.nted, so that religious emotions would always be attached to it and give 
it persistency in believing minds. 

Travellers have described scenes where persons entranced have declaimed 
to awe-stricken hearers who presumably would never forget what they had 
seen a.nd heard. It seems to be certain that sacred myths in their inception 
must have had strong emotions behind them to give them the requisite power 
of impression and endurance in the minds of priests and devotees. 

Sir George Grey, the pl'incipal collector of the myths of New Zealand, brings 
before µs a remarkable figure :-

" For the first time, l bclic,·c, a lforop('an reader will find it iu hh; power lo pia<'o 
himself in the position of one who listens to a heathen and savage high priest, explaining 
to him, in his own words and in his own energetic manner, the traditions in which 
he earnestly believes, and unfolding the religious opinions upon which the faith and 
hopes of his race rcst."-l'olyneaia,i Mythology, Preface. . 

' Examining the contenta of Sir G. Grey's book, I think it would be difficult 
for anyone to imagine that the grotesque myths this priest unfolded were the 
products of cold and cunning invention, rather than of impassioned entranced 
speech in some former age. 

It is impossible to draw a line between sac1-ed Myths and sacred Scriptures ; 
they flow into each other, and they obviously have the same kind of origin. 
Yet scant notice is taken of the mythical theory by most religionists, just as 
if it had nothing to do with their Scriptures. Nevertheless the theory they 
espouse is practically indistinguishable from the mythical theory, but with the 
added absurdity of a self-contradictory exposition of it. They affirm the 
Divine inspiration of their Scriptures, and at the same moment deny the neces• 
sary condition of inspiration, whicli is that the inspired writer is unaware of 
the theme on which he is writing, and· therefore irresponsible for either the 
words or the meaning. They apparently assume that Scriptw-es are produced 
by an impossible co-ordination of two mental determinants, human and divine, 
with a nondescript result which could be attributed neither to man nor God. 

This abortive theory has been invented to serve what is called the 
"higher criticism," which destroys entirely the oid belief in verbal inspiration; 
thus reducing the Scriptures to the level of all other writings, and treat.ing 
them as rubbish, more or less, according to the fancies of the impious critics. 
Therefore, instead of discarding a theory which is obviously false, as it does 
not fit the facts, these thinkers cling to it, and so find themselves confronted 
with difficulties innumerable, created by their own theory out of the neglected 
facts, and which to their great distress they find it impossible to get rid of. 
This indicates the present position of Biblical exegesis among learned scholars 
who always refer to scripture writers as knowing what they wrote about. 

On the question of symbolism, it is quite evident, from the structural resem• 
blances we see in sacred Myths and Scriptures collected from all parts of the 
world, that the symbolism is one and universal, and therefore not of human 
origin. This unity, implying one Source for all sacred utterances, and the logical 
inference that the same symbols have the same meanings everywhere, has to 
be realised. When this highly important fact of symbolic unity is grasped, 
it completely sweeps away the possibility of the past existence of myth and 
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INTRODUCTION 
scripture-making persons. No persons, however learned, could be credited 
with having knowledge of this obscure universal symbology so as to be able 
to compose true Myths or Scriptures. 

Scriptures are merely extensions of myths ; as the same symbology rules 
all sacred declarations. We are compelled by the facts before us to believe 
that all genuine Myths and Scriptures were produced in some way by persons 
in peculiar but not unnatural states of mind usually called inspired. In these 
states the will and brain-mind exercise no control over the means of speech 
or writing. The ancient Scriptures claim to be Divinely inspired, and it is 
highly reasonable to suppose that they were written down automatically. If 
they are examined freely and without prejudice,. they show plainly, by the 
very large amount of absurdity and nonsense they contain, that they could 
not have been thoughtfully composed by either' intelligent or unintelligent 
men. The allegation that the Sacred Books have proceeded from the intelli­
gence of the writers of the books is a mere groundless assumption, for there 
is no evidence in, history, or ·among living people, of any person composing and 
writing a. sacred book. 

Max Muller )Vas probably, in his day, the gre&test of all investigators of 
the world-scriptures. He died disappointed of his life-work, as the following 
statements indicate :-

" I confess it has been for many years a problem to me, how the Sacred Books of 
the East should, by the side of BO much that is fresh, natural, simple, beautiful and 
true, contain BO much that is not only unmeaning, art.ificial and silly, but even hideous 
and repellent. This is a fact and must be account,cd for in some way or ot-her." 

"There will always remain in the Upanishads a vast amount of what we can only 
call meaningless jargon, and for the presence of which in these ancient mines of thought-, 
I, for my part 1 feel quite unable to account."-S.B.E., Vol. I. xii, Vol. XV. xx. 

The nature of the Scriptures is not_ understood while they are regarded as 
of human origin and having no undermeanings. As a matter of fact, the 
Sacred writings bea.r no trace of human origin beyond the superficial presence 
of common ideas and language. Their varying contents, broadly considered, 
seldom relate to mundane experience, and usuaJly purport to be revelation of 
unseen potencies. We find described an unnatural ·condition of things in the 
past, present, and for the future. Regarded as sincere expressions of thought, 
the sacred utterances are quite• incongruous with all that is proved to be 
produced by t~e human mind. 

In viewing our natural environment, we note the complete absence of 
beneficent and maleficent superhuman powers interfering with natural laws 
and human arrangements ; but when we turn to the sacred writings we are 
confronted with such powers described as apparently active in the outer world. 
Gods, angels and devils move freely in a fantastic world unknown to our experi­
ence. Assuming that Scriptures are written truthfully, we can, from this 
peculiarity concerning them, judge with certainty that the sacred narrations 
are not. historical but imaginative, and were not meant to be taken objectively 
in any sense. The world of Inspiration is not the physical world, or world of 
history, but is really . the inner world of spirit, mind, emotion, and desire, in 
which the human ego always lives, moves, and has his being. In this inner 
world the Ideals of truth and goodness (the Gods) and their opposites (devils) 
are active, and it is here that the tragedy of each life is enacted. This concep­
tion of the nature of the Scriptures brings order out of the confusion of 
thought in whic.h the modern mind involves them. 

If now it be conceded that the Sacred Books are not of human origin, then 
it follows that they do not come under the ordinary methods of analysis, 
criticism and judgment applicable to human productions. Neither the his­
torical nor the verbal criticism of scholars is of the least use in their exegesis. 
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INTROD:UCTION 
Not being literary compositions, they cannot properly be deaJt with as such, 
but must be treated dij/ef't/l'IIJ,y to all other books. They must be considered 
in view of what they really are, if rational use is to be made of them. 

In popular religions, we find an inconsistent mixture of two different modes 
of scriptural interpretation, one. spiritual and the other material (historical), 
with the inevitable result of interminable disputations over opinions, and tne 
formulation of incoherent pronouncements which are the laughing-stock of 
sceptics. Popular religions partially teach truth ; and every religion is vindi­
cated by the truths it has derived from the Spirit, while every religion is 
condemned by the superstitions it has imposed upon belief through having 
mist.a.ken the dead letter of the Word for the living idea signified by it. 

The Scriptures, as proceeding from the Omniscient Wisdom, are therefore 
in their undermeanings quite consistent treatises, never contradicting each 
other, and teaching universally the great truths of the nature of man, of the 
soul-process, and of the cosmos. The cryptic language of the sacred books 
is not at all of arbitrary formation, but accords with correspondences in 
nature, higher and lower, and being quite simple in its general features, can 
be readily made out by all open-minded, intelligent students who set themselves 
to learn it. When the clue to the language is found, it can be deciphered just 
in the same way as the hieroglyphs of Egypt were made out. Each hieroglyph 
when revealed aided the revelation of associated hieroglyphs. In the Scrip­
tures, to make decipherment easier, there are certain apirituaJ ideas which 
are partly expressed on the surface and so can greatly help interpretation. 
These ideas have been embodied in the different religions of the world and 
constitute the active spirit of the religions, and are the source of their idealistic 
power over the mental and emotional nature of mankind. 

In regard to the scheme of the symbolism, it will be found that in the 
sacred writings the activities which apparently are of the outer world of sense 
stand really for the act.ivities of the inner world of thought. The apparent 
sense-world of consciousness symbolises the real soul-world of humanity, in 
which we become aware of all the emotions, faculties and acth ities of the soul's 
experience of life. 

If in the country on a fine day, we stand fronting a pool of water, we may 
observe a prospect which beautifully pictures the higher and the lower things 
of the soul and the cosmos, as expressed in the Sacred Language of all Myths 
and Scriptures. 

Sun-realm; 
Sky-realm; 
Air-realm; 
\\'ater-realm ; 
Earth-realm; 

Light; 
Fire; 
Air; 
Water; 
Earth; 

Celestial. 
Spiritual. 
Mental. 
Astral. 
Physical. 

These ideograms are universal symbols of the Five Planes of Existence, all 
in their proper order, t.hat is, from the highest (most inward) to the lowest 
(most outward) states of existence. They are recognised in all the Sacred 
Books of the world, and this Dictionary cannot be understood without regard 
to them. Knowledge of the Five Planes and their symbols makes it easy to 
at once make out the meanings of many other associated symbols. In the 
Sun-realm is the Sun, a symbol of God-manifest, or the Higher Self who passes 
through the whole Cycle of Divine Life (zodiac) in a series of twelve stages 
(year). In the Sky-realm are the higher emotions (bright clouds), and the 
transmuting Fire of Wisdom (the lightning) which purifies the human soul, 
life after life. In the Air-realm are the mental faculties (people) and lower 
emotions (animals), also instincts (plants), and aspirations (birds). In the 
Water-realm are reflected inversely the motives and things of the higher 
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planes, and these bring delusion and error into the soul. In the Earth-realm 
are the .outer conditions of mental activity (work) and progress (walking). 

There is nothing mysterious in the original choice of particular symbols 
to express psychic ideas. The Divine choice was evidently restricted to just 
the various ordinary ideas which were to be found in the minds of the inspired 
writers ; and the ideas selecled were those which corresponded in some way 
to the psychic and spiritual ideas which the Divine Wisdom sought to express 
for the information of the human race. It was obviously impossible for the 
Holy Spirit in any other way to impart to a but slightly civilised humanity 
some of the deep truths of being which minds are slow to receive and comprehend. 

Symbols taken from the ideas of.everyday life, such as Seeds, Fields, Plough• 
ing, Sowing, Cultivation, Fruits, Garden, Corn, Bread, etc., correspond in their 
higher meanings quite reasonably with their lower significations, and are easily 
understood ; and they fit in perfectly with the ideograms of the Five Planes. 
Investigation will show that the Sacred Language is perfectly consistent in 
itself, and that it demonstrates the perfect consistency of each and all ,of the 
inspired Scriptures of the world. Uninspired interpolations can be readily 
detected by the absence of response to the sacred symbolism ; and, of course, 
all human compositions fail entirely to show the presence of the symbolism. 

For the esoteric ideas there are many symbols in the Scriptures. This 
multiplicity is inevitable, in order to suit the discursive and figurative character 
of the narrations which contain the undermeanings. A few symbols have 
double meanings, i.e. higher and lower significations. The only cases I know 
are Fire, Water, Earth, Ocean, Serpent, Dragon, Darkness, Night, Riches, 
Garments ; also in some degree Clouds, Black, Children, Marriage, Mi.ya, 
Tongue, South, North, Demon, Stars and Sword. The right meanings in 
particular cases of these symbols are easily found by consideration of the 
contexts. The reason for these double meanings follows from the universal 
fact of the duality of manifestation. 

The deific names for the manifest God, or Higher Self, on the highest plane 
are very numerous. The deific names for the \Visdom principle on the spiritual 
plane are rather less numerous. The deific names for the higher-mind principle 
appear to be no more than one in any religious system. The only ones I know 
are Thoth, Hermes, Mercury, Nebo, Thor, Hanuman, Shinatsu, and Tuma­
tauenga. The Higher Self is sometimes symbolised by certain animal names ; 
as Ram, Bull, Lion, (white) Elephant, (white) Goat, and Fish. These represent 
centres of Divine activity in the stages of manifestation pictured in the zodiac. 
Time, Space, Justice, Evolution, Power have sometimes deific names; while 
Desire, Relativity, Limitation, Illusion, Ignorance have demonic ones. Gender 
when present in symbols is often a great aid to the elucidation of undermeanings ; 
for the masculine gender relates to Spirit, Mind, Desire, or Time ; while the 
feminine relates to Matter, Intuition, Emotion, or Space. Also it must be 
borne in mind that the Spiritual and Earth planes are feminine, and the three 
other planes masculine. 

The land of the country of origin of a; Scripture becomes in that Scripture 
a symbol of the mental plane of the soul~ the arena on which the various soul• 
qualities (people) develop and progress. The mental plane is the plane of 
conflict for the fighting and wars so much dealt with in the sacred books. The 
principal river of a country then symbolises the ray of the Divine Life which 
comes from above and brings life and truth to the mind and soul (e.g. Nile, 
Ganges, Jordan). The higher land stands for the higher mind, and the more 
remote and inaccessible districts for the higher planes of the soul. Foreigners 
or Gentiles represent little-developed qualities and adverse experiences invading 
the soul at times. 
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National Scriptures vary from each other very much in character both 

outwardly and inwardly. In some the teaching is more advanced and intel­
lectual, as in Greece and India ; in others mo,e emotional and elementary, 
as in Palestine and Scandinavia ; in others more formal, as in Egypt and 
China ; and so on, according to the needs of the souls in the nationalities. The 
use of particular symbols also varies nat~y according to the customs, indus­
trial conditions, foods, animals and climates in the different countries. For 
example, the Cow symbol, so common in the SCJ'iptures of Egypt and India, 
is almost absent in the Bible of Palestine. 

Some knowledge of the Divine Scheme of Existence, in combination with 
symbol meanings, is of great use in the elucidation of Scripture undermea.nings. 
This knowledge has been in some degree known to the mystics of several religions, 
and is further revealed in the undermeanings. . 

I ventw-e to say. that only by accepting the Sacred Language as a well­
ascertained fa.ct, and by learning of ti·uths by means of it, can the present 
controversies over religions and their Scriptures be ended, and a consistent 
and· deep Philosophy of Religion be reached. 

xxiv 



V 

CELESTIAL 

IV 

SPIRITUAL 

III 

THE ABSOLUTE OR UNCONDITIONED, 

THE UNMANIFEST GOD OR GOD THE FATHER, 

THE MANIFEST GoD or GoD THE SoN. 

THE SELF, HIGHER SELF, or CHRIST. 

THE WISDOM NATURE or HoLY SPIRIT, 

THE HIGHER EMOTION NATURE or MADONNA. 

THE HIGHER l\IIND or INDIVIDUALITY. 

Atma 

Buddhi 

MENTAL Manas 

II 

ASTRAL 

I 

PHYSICAL 

THE LOWER MIND or PERSONALITY, 

THE LOWER EMOTION NATURE. LOWER SELF. 

THE DESIRE NATURE. TELEPLASM, 

THE ETHERJC MEDIUM IN ALL THINGS. 

THE SOLIDS, LIQUIDS AND GASES. 

THE FIVE PLANES OF MANIFESTATION. 

Kama 

Sthula 

These range from the most outward below, to the most inward above. Behind 
or within, all physical things are the four other essential constituents, without 
which they could not exist, and from which they proceed. 
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DICTIONARY OF THE 
AARON, THE HIGH PRIEST:-

A symbol of the spiritual mind, 
that is, the inner mind which is moved 
by the higher emotions. "Aaron " 
represents "Abel " on a higher 
mental sub-plane. The spiritual 
mind operates subjectively on the 
higher-mind plane, and ministers to 
the development of the causal-body. 

See ADvABYA, AoNIDBBA, ATHOBNE, 
CALI' (molten), ClmYSE, HIGH PBIEST, 

PONTIFF, POPE, Pm:EST, SCAPEGOAT, 

TEMPLE, UBJM. 

AARU :-See SEXHET. 

AAT,-REGION :-
A symbol of a state of bein& in a 

period during the protresslon of a 
manvantara, or great cycle of exist­
ence. 

See Al:oNs. 

AAT-SHATET :-
A symbol of a state of the soul 

durin!l the seventh period of the 
celestial cycle of evolution. It is 
known as a haven of refuge. 

AAT OF THE WATERS:-
A symbol of the astral condition 

during a state of disruption at the 
end of a cycle. 

" Hail, thou Aat wherein the Khw 
gain no mastery. Thy waters are of 
fire, and the streams which are in thee 
burn with fire, and thy flame is a blazing 
fire. • • • The gods and Kkw look upon 
the waters thereof and retreat without 
having quenched their thirst and their 
hearts are not set at rest, . . . the 
stream is filled with reeds, even as the 
stream which flowed from the issues 
which· came forth from Osiris. I have 
gained the mastery over the waters 
thereof. . • . The gods are more afraid 
to drink the waters thereof than are the 
K/nu."-BUDGE, Book of the Dead, 
Ch. CXLIX. p. 496. 

In the state of being that occurs 
17 

SACRED LANGU-AGE 
when a great cycle terminates, the 
physical plane is transmuted by 
spirit (fire), and is absorbed into 
the astral condition. The lives (Khu.t) 
in the forms are no longer manifest. 
They retreat, together with the Ideals 
(gods), without further experience of 
illusion (water). The astral plane is 
obstructed, but the soul that is per­
fected is master of it. The Ideals 
a.re not attracted to the life of desire 
and sensation as the form-lives, or 
souls, are. 

" When the number of perfect souls 
shall be completed, I will then shut the 
Gates of the Light, and from that time 
none will be able to come in thereby, 
nor will any go forth thereafter, for the 
number of perfect souls shall be com­
pleted, and the mystery of the first 
Mystery be perfected,-whereby all hath 
come into existence, and I (Jesus) am 
that Mystery. From that hour no one 
shall any more enter into the Light, 
and none shall come forth, in that the 
time of the number of perfect souls shall 
be fulfilled, before I set fire to the world, 
that it may purify the 11e0ns, and veils, 
the firmaments and the whole world, · 
and also all the matters that are still in 
it, the race of human kind being still 
upon it" (Piatia Sophia).:.-0. R. S. 
l\baD, Fragmenta, etc., p. 503. 

This refers to the end of a cycle 
when the Life-wave passes from one 
globe to another. The souls that are 
perfected are ready for union .with 
the Higher Self (Jesus) on upper 
planes, and no longer will the causal­
bodies (gates) send forth the ego to 
the life below. The Life process will 
cease for a time, and there will be a 
transmutation of the lower nature, 
a purification by buddhi (fire) of the 
physical and astral planes. 

See BUDDHA, CHRIST'S SECOND 

COMING, COMETS, CONFLAGRATION, 

HORSE (white), JUDGMENT DAY, 

Kil.KI, KARSB:VABES, PLANETARY, 



AB 

REGIONS, REGNABOK, RENOVATION, 

SOSIOSH, Sl'BINGTil!rlE, THIBST. 

AB, THE HEART :-

A symbol of the causal-self, or the 
atma-buddbic principle in the causal­
body ,-the perfect archetype· potential 
within. The spiritual ego. 

"The heart is regarded as having been 
the centre of the spiritual and thinking 
life, and as the organ through which the 
manifestations of virtue and vice re• 
vealed themselves, and it tYpifies every• 
thin,g which the word conscience ' 
signifies to us. • • • The heart amulet 
is made in the form of a scarab or 
beetle. "-BUDGE, Book of the Dead, 
Vol. I. p. lx. 

"The heart is a distinct personality 
within him : it is the god Khnum, the 
creator, strengthening and making sound 
his limbs. • • • This formula and its 
explan~tory texts teach the curious 
doctrine that it is not the heart which 
sins, but only its fleshly envelope. The 
heart was and still remained pure, and 
in the Underworld accused its earthlr, 
covering of any impurities contracted. ' 
-WmDEMANN, Rel. of Anc. Egyptian11, 
p. 287. 

The " heart," signifying the spiritual 
ego, or Divine spark, within the soul, 
cannot act wrongly. It becomes ob­
scured in evil doing, and manifests 
in righteousness. It is the Divine 
Image, or Microcosm. 

See CAUSAL, HEART, IMAGE, 

JOB, JUDGMENT-HALL, MIOBOOOSM, 
TEMI'LE, 

ABEL, A KEEPER OF SHEEP :-

A symbol of the dawning of, that 
moral element in the soul which 
works by love. This state is a faint 
correspondency of the Hi~er Self, 
and tends the virtues (sheep). 

"Until the soul brought forth the 
God-loving doctrine (Abel), the self­
loving (Cain) dwelt with her. But when 
she brought forth ' Abel,' or unanimity 
with God, she abandoned unanimity with 
that mind ' Cain • which was wise in its 
own conceit."-PHILO Jtm&us, Workll, 
YONGE, Vol. IV. p. 207. 

"And Cain told Abel his brother. 
And it eame to pass, when they were in 
the field, that Cain rose up against Abel 
his brother and slew him."-GEN. iv. 8. 

And the lower self,-the personal 
"I,"-now gains the power necessary 
for its evolution, and contrives to 
obscure the love element in the soul. 
The " death of Abel " occurs when 
the higher general motive of love 
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ABORTION 

gives place to the dawn of individu­
ality on the astral and mental planes. 

" The Cain in man-the sense-nature 
symbolised by the ' fruits of the ground ' 
-has killed the Abel in man, the in­
tuitional faculty symbolised by the 
'11!,Illb ' of a pure and guileleBB spirit."­
ED. MAITL.um, Bi.ble'11 Own Account, 
p. 10. 

" The feeling of each one of us that 
we have a Cain and Abel within, and 
that our busin0BB here is to reverse the 
Scripture story and to make our Abel 
kill our Cain, is in itself a kind of revela­
tion and an element of immense hope 
about the future."--J. BBIEBLEY,.StudNII 
of the Soul, p. 214. , 

See ATOM, CAIN, LAllrlB, BETH, 

ABERAMENTHO :-A MYSTERY 
NAME OF JESUS IN THE 
" PISTIS SOPHIA " :- · 

An appellation sipifyinQ the 
"Glory of the Sun," or the "Radiance 
of the Lliht." A "Mystery name " 
is a name used to obscure the mean­
ing of a . symbol from the lower 
personality, but one which serves to 
identify the individuality sipifled to 
the higher mind. 

See MYSTERY NAME, 

ABLUTION BY USE OF WATER:­
A symbol of purfflcation throuth 

the acceptance and assimilation of 
truth. 

See BAPTISM, WASHED, W ATEB, 

ABODE, HOUSE, DWELLING :-
A symbol of a sheath of the soul, 

or body of mental, astral, or physical 
matter on the respective planes. The 
causal-body is usually sipifled as 
beinll the abode of the Self ,or Divine 
Spark. In the case of Loke's " house 
with four doors," all the four bodies 
are meant. 

See CLAssES, DWELLINGS, HousE, 

PALA.OE, VESTURES, 

ABODE OF CATTLE:-
A symbol of the fteld of mani­

fested life in which the soul acquires 
experience. The " cattle " symbolise 
the emotions, desires and mental 
qualities on the lower planes, which 
constitute the field of the soul's 
activities. 

See CATT.LE, KABslivABEs. 

ABORTION PRODUCED BY 
WISDOM:-

A symbol of the abnormal forcint 
of a certain side of the nature which, 



ABORTION 

unless evolved under favourable con­
ditions of growth, does not yield the 
perfect fruition of maturity, and is as 
fruit unripe, without flavour, and 
lacking in full development. 

See SOPHIA. 

ABORTION OF ST. PAUL:-

A symbol of the forcing of the 
conditions of soul-growth whereby 
for a moment a vision of higher 
things is perceived by the lower 
consciousness. 

"And last of all he (Jesus) was seen 
of me also, as of (an abortive or) one born 
out of due time."-! Con. xv. 8. 

This is· the utterance of a soul 
when it has attained direct vision of 
the Supreme. It refers to that state 
wherein personality is transcended 
and its imperfections and limitations 
have been surmounted. 

See BoRN (due time), CONVERSION 
(Paul). 

ABOVE THE EARTH :-
Symbolical of the planes of being 

superior to the lower nature (earth). 
Heaven in its widest sense comprises 
the higher mental, the buddhic, and 
the atmic planes, in the present stage 
of soul-growth. 

See HIGHER AND LOWER. 

ABRAHAM:-
A symbol of a phase of the Divine 

nature active in the soul. It stands 
for the Supreme B'eing in the parable 
of Dives and Lazarus. The symbol 
" Abram " signifies an earlier phase 
of the Divine. 

"And if ye are Christ's, then are ye 
Abraham's seed, heirs according to 
promise."-GAL. iii. 29. 

· If these qualities are in harmony 
with the highest Ideal, then are they 
of spiritual descent, or begotten of 
the power of the Divine (Abraham),­
inheritors of the " fruits of the 
Spirit," according· to the D{vine 
scheme. 

" Abraham is in many respects a 
figure of Christ."-ST. CHRYSOSTOM, 
Hom. III. 

" Abraham signifies to us the virtue 
of faith in Christ."-Glossa Ord. 

See HADES, LoT, RAM. 

ABRAHAM, ISAAC, AND JACOB :­

Symbolic of the Higher Triad 
active within the soul ; or a dim 

ABRAXAS 

reflection of the Divine principle in the 
lower nature in its highest aspect. 

"' ,Just men made perfect,' tha,t is, 
'Abraham, Isaac, and Jacob,' brought 
to their perf e-ction, and whose names 
consequently are now, 'Father,' 'Son,' 
and 'Holy Ghost.' "--JOHN WARD, Zion's 
Works, Vol. V. p. 271. 

"Abraham, Isaac, and Jacob are types 
of the divine life in man, manifesting 

, itself in the. spirit, in the understanding, 
and in the body respectively ;-for this 
is only another way of saying that they 
are the spirit of faith, of sonship, and of 
service : for sonship is the bringing of 
the divine life into our understanding, 
and service is bringing it into our out• 
ward and bodily acts ;-and this cannot 
be done at once, but by degrees and 
successively. Sonship is come, when the 
things which are in the spirit are in 
the understanding also. Service is' come, 
when the things which have been in the 
understanding are seen in the body and 
wrought outwardly. Each of these, then, 
is the same elect spirit, only seen at 
different stages of its development, and 
taking at each stage a different form, 
by which the same One Spirit may show 
itself in its sevenfold variety. • • . The 
same Spirit of God shows variously 
through the different mental atmospheres 
which are furnished by the successive 
stages of man's development,''-AND, 
JUKES, The Types of Genesis, pp. 250-1. 

"Mr. Worsley's notion respecting the 
Patriarchs briefly is, that Abraham, 
Isaac, and Jacob, 'present to us the 
eterne,l triune object ' of worship,­
Father, Son, and Holy Ghost."-P. FAIR­
BAIRN, The Typology of Scripture, Vol. I. 
p, 25. 

See APOSTLES, HADEs, TEETH 
(gnashing), TRIAD, TluNITY. 

ABRAXAS, THE SACRED NAME:-
A symbol of the Divine nature as 

expressed in the great Cycle of Life, 
and in the conflict through which the 
Self passes in its progress throuth 
the lower worlds. 

" The figure may be taken as a speaking 
type of the Pleroma, the one embracing 
ali within itself."-C. W. KINo, Gnostics, 
p. 245. 

" The name Abraxas, which consisted 
of seven elements or letters, was a 
mystery-designation of the God who 
combined in himself the whole power 
of the Seven Planets, and also of the 
Year of 365 days, the sum of the number­
values of the letters of Abraxas working 
out to 365. This mysterious Being was 
the 'Year'; but the Year as the Eter­
nitv."-G. R. S. MEAD, T. G. Hermes, 
Voi. I. p. 402. 

The "Year" has the same signi­
ficance as the "Zodiac,"-the path, 
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AB-SHAW 
way of the Sun, i.e. the Self ;-it is 
a symbol of the Cycle of Life with 
all its divisions, content, and activi­
ties. " Pragapati the year " is the 
same as "Abraxas the year." They 
both mean the One mysterious Being 
who is the life and source of all that 
has been, that is, and that shall be. 

See MANVANTARA, PLEROMA, PRA• 
GAPATI (relaxed), SAMSARA, TuAT, 
YEAR, YMER. ZODIAC, 

AB-SHAW:-
See CRocoDILE. 

ABSOLUTE, THE : THE 
FATHER:-

The potential and unmanifest 
Source of existence, about which 
nothint can be predicated. 

"Prior to _truly- existing beings and 
total principles there is one God, • • • 
immovable, and abiding in the solitude 
of his own Unity. • • • He is the 
fountain of all things, and the root of 
the first intelligible forms. But from 
this one Deity, the God who is sufficient 
to himself, unfolds himself into light. 
For this Divinity also is the principle 
of the God of Gods,- monad from Th6 
One,-prior to essence, and the principle 
of essence. For from him entity and 
essence are derived ; and hence, also, 
he is denominated the principle of 
intelligibles."-IAMBLICHUS, The Mys­
teries, etc., ed. Taylor, p. 301. 

"In Geberol's philosophy, the Highest 
above all things is an Absolute Unknown 
Unity; the Emanator of the created is 
a different Creator, getting all potentiality 
from the former. "-I. MYER, Qabbalah, 
p. 152. 

"The Absolute is called in F..ckhart's 
terminology the Godhead, being distin­
guished from God. God is subject to 
generation and corruption ; not so the 
Godhead ; God works, the Godhead 
does not work. • . • The Godhead as 
such <'annot be revealed. It becomes 
manifest first in its persons. The Abso­
lute is at once absolute process. The 
Godhead is the beginning and final 
goal of the whole series of essences which 
exist. • • • The Father uttered himself 
and all creatures, in the W ord,:--his 
Son,--and the return of the Father into 
himself includes the like return of all 
creatures into the same Eternal Source. 
The logical genesis of the Son furnishes 
a type of all evolution or creation ; the 
Son is the unity of all the works of 
God. • • • God is in all things, and 
God is all things."-UEBERWEG, Hist. of 
Philos., Vol. I. pp. 473, 475. · 

" The spirit,ual man knows already 
something of what life is, and whence it 
came; it is the forth-putting of the 
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ABSYRTUS 
~temal divine substance under temporal 
conditions and limitations that it may 
declare its inmost quality. Things are 
ever in flux, the universe is ever in the 
making, but nothing is being produced­
nothing great, or beautiful, or good­
which is not already present in the being 
of God waiting to be lived."-R. J. 
CAMPBELL, Serm., Th6 Bundl6 of Lif6. 

See AIN SOPH, APARAGITA, ARHAT, 
ATMAN, BRAHMA, DEITY, FATHER, 
GoD, GODHEAD, HIRANYAGARBHA, 
MONAD, TRINITY, VIVANR!o, ZERANA. 

ABSTINENCE :-
A symbol of the soul's refrainin(l 

from the lower attractions :-ceasing 
from the pursuit of sensation and the 
satisfaction of desire ; in favour of 
impersonal aims, and attention to 
the higher nature .evolving from 
within. 

" But those who have sought the Self 
by penance, abstinence, faith, and know­
ledge, gain by the Northem path Aditya, 
the sun. This is the home of the spirits, 
the immortal, free from danger, the 
highest. From thence they do not 
return, for it is the end."-Prasna 
Upanishad, I. 10. 

But those spiritual egos, or indi­
vidualities, who have sought the inner 
Self through limitation of extemal 
activity, cessation from pursuit of 
desire and sensation, faith in the 
Divine within, and devotion to Truth, 
gain by the path of the Ideals (Deva­
yana) union with the Higher Self 
(sun). This perfects the causal-body, 
the abode of the egos, the immortal 
soul which is above all conflict, and 
forms the highest state from whence 
the egos return no more to incarna­
tion, for they have attained their end. 

See AscETICISM, AusTERITIES, FAST• 
ING, PENANCE. 

ABSYRTIAN ISLES :-
A symbol of a hi(lher mental con­

dition conducive to spiritual vision. 
See ARGO, C!RcE. 

ABSYRTUS, BROTHER OF 
MEDEA:-

A symbol of divine outgoin(l enerty 
in the lower vehicles, allied to the 
buddhic principle. 

" Medea seeing her fat,her &tes gain­
ing on the Argo, cut her brother t-0 
pieces, and scattered his limbs on the 
waves : while &tee was engaged in 
collecting them, the Argo escaped. He 





ACHILLES 
ACHILLES, SON OF PELEUS AND 

THETIS:-
A symbol of the personality or 

lower self begotten of the Higher 
Self (Peleus) and broutht forth by 
Nature (Thetis). 

"But though thou (Achilles) be of 
superior strength, and a goddess mother 
has given thee birth, yet he (Agamemnon) 
is superior in power, inasmuch as he 
rules more people."-Iliad, Bk. I. 

Though the Personality be superior 
in its extent or range, touching high 
and low, and is the child of Buddhi, 
still, judged from below, the Desire­
mind possesses greater strength 11.ince 
it supplies the motive power to the 
lower activities, and it energises the 
qualities. 

"Human personality, as we now know 
it, arises out of the conjunction and 
interrelation of two factors,-the eternal, 
imperishable Divine life and the material 
envelopes in which it is broken up and 
conditioned."-R. J. CAll!PBELL, Berm., 
Gorl,'a Life in Man. 

Bu Ao.AMEMNoN, A.&ruNA, BBIBEIB, 

GoLDEN HAIB, HEEL, HONOUR, MENIS, 

MYBMIDoNS, Non, PATROOLUS, PE:a­
SONALITY, SHil'B, SoUL (lowest), 
THETIS. 

ACROPOLIS: 
A symbol of the causal-body as a 

centre of the mind. 
" 0 friends. ye who inhabit the great 

city of sacred Akragas up to the acropolis, 
whose care is good deeds. who harbour 
strangers deserving of respect, who know 
not how to do baseness, hail! "-Veraea 
of Emped.oclu, 352, F AIRB4NXS. 

0 higher qualities, which are evolved 
through the mental centre which is 
in the causal-body : these qualities 
are occasioned of good thoughts and 
deeds, which attract higher emotions, 
and are the means of aspiration, and 
of lifting up the lower self,-all praise 
to you! 

Bee Alau.oAS, CITY. 

ADAH AND ZILLAH, WIVES OF 
LAMECH:-

Symbols of theory and practice, or 
wisdom and experience utilised, in 
alliance with reflection. 

" Lamech said, . • . Adah and Zillah 
hear my voice. For I have slain a man 
for wounding me, and a young man for 
bruising me: if Cain shall be avenged 
sevenfold, truly Lamech seventy and 
sevenfold."-GEN. iv. 23, 24. 
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ADAM 

Reflection calls upon theory and 
practice to attend to its cogitations. 
For reflection has killed out somewhat 
of the prejudice (young man) with 
which the mind started on its evolu­
tion. If the lower personality (Cain) 
be the means of causing sorrow, 
surely the reflective mind shall cause 
much more sorrow. 

" By ' Adah ' is signified the mother 
of the celestial and spiritual of that 
Church: by 'Zillah,' the mother of the 
natural things of the same Church."­
SWEDENBORG, A.-o. aei. to Gen., iv. 19. 

See L.umox. 

ADAM (LOWER ASPECT) :-

A symbol of the lower mind ener­
gised from the desire plane, but 
receptive of impressions from the 
higher nature. This is the " fallen " 
mind (Adam). 

"We must consider that the man who 
was formed of earth, means the mind 
which is to be infused into the body."­
Vol. I. p. 60. 

" God, when first of all he made the 
intellect called it Adam."-PHILo, Yonge'a 
Trans., Vol. IV. p. 312. 

The " Adam of dust " is described 
by Zosimus as 
" the Adam of fate, him of the four 
elements." 
That is, the lower mind subject to 
Karma, and related. with the lower 
quatemary. 

" In reading the first and second 
chapters of Genesis, a distinction was 
made by the learned of the Israelites, 
between the higher Adam, i.e. the Adam 
Qadmon, or First Paradigmic Ideal Man, 
and the inferior (the terrestrial) Adam." 
-I. MYER, Qabbala.'&, p. 114. 

The Kabba.la describes four Adams, 
the two highest of which are celestial 
and spiritual. 

" The Third Adam is the terrestrial 
Adam, made of 'dust,' and placed in 
the Garden of Eden. This Adam was 
also an androgene. . • . It had, when 
first created, a glorious aimulaorum or 
light body, and answers to the Yetzeeratic 
World."-Ibirl,., p. 418. 

This indicates an early form of 
man in an astral body on the astral 
plane, directed at first from the 
buddhic plane (Eden). 

" The Fourth Adam was the Third 
Adam as he was after the Fall, when 
he was clothed with skin, flesh, nerves, 
etc. This answers to the lower N ephP..ah 
and Guff, i.e. body, united. He has the 
animal power of reproduction and con• 
tinuance of species, and also answers to 
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the Aseeye.tic World, but in him is some 
of the Light of e.ll the preceding (Adams)." 
--Ibid., p. 418. 

This signifies man as he is now 
encased in astral (nephesh) and physi­
cal (guff) bodies united ; and living 
in the physical world of action 
(aseeyatic), but enlightened from his 
inner nature of mind and spirit. 
These four Adamic humanities stand 
for four root-races, the last of which 
reached the physical plane ; this is 
known as the Atlantean race, the race 
which preceded the Aryan. 

" Together they form the Great Uni­
versal Me.n. . • • The Qabbale.h names 
man as the purpose of creation, e.nd the 
first step is the Upper Adam or Celestial 
Man" (Zohar, III. 48A).-Jbid., p. 418. 

(This account of the four Adams 
may be compared with the Chinese 
" dynasties.") 

" And the Lord God formed man of 
the dust of the ground, and breathed 
int.o his nostrils the breath of life ; and 
man became a. living soul."-GEN. ii. 7. 

And the Will-Wisdom established 
the lower mind, which is the direct 
offshoot of the higher element (dust) 
of the lower nature ; and into this 
mentality the spiritual essence, or 
spark, was projected, to connect the 
lower nature with the higher : and 
thence the man,-manasic being,­
became a creature capable of inde­
pendent existence. 

" And the Lord God took the man, 
e.nd put him into the garden of Eden," 
etc.-GEN. ii. 15. 

And the Wisdom-Love introduces 
the mind into the heavenly plane, 
-or starts the evolution through 
buddhic action. 

See AsEEYATIO, COUNTERFEIT, DEAD, 
DusT, DYNASTY, EARTH (ground), 
EDEN, EPIMETHEUS, EVE, FALL, 
GOLDEN AGE, HEEL, HOUSE (fre• 
quented), IMMORTALITY FORFEITED, 
MAN, MATRO, NEPHESH, PERSONALITY, 
Pnus, RAcEs, RAGHA, RuAH, SKINS, 
SWEAT, TYRUS. 

ADAM (HIGHER ASPECT) :-

A symbol of the Divine nature of 
humanity ,-the Archetypal Man on 
the three higher planes. 

" The Great Androgene, the Adam 
ma-e.h or Adam Qadmon, which includes 
in itself e.ll the ideas, and all the content 
of a.TI the prototypes of the existences .•.• 
This (First) Adam is considered as the 
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first distinctive beginning in the finite, 
and therefore is the sole occupant of the 
Atzeel-atic World."-I. MYER, Qabbalah, 
p. 401. 

This signifies the Macrocosm, or 
Pleroma, which occupies the planes 
of atma and buddhi,-the world of 
emanation (Atzeel-atic). 

" Man, who at first stretched from 
end to end of the world, was after­
wards diminished by . the hand of God 
(Ps. cxxxix. 5). See Ohagigah, U!a., 
where it is also said, that the First 
Adam extended from the earth to the ftrma• 
ment, for it is said that he was created 
upon or above the earth."--OH. TAYLOR, 
Sayings of the Jewish Fathers, p. 71. 

This indicates the Archetypal Man 
on the upper planes,-the Macrocosm 
from which comes the Microcosm, 
both existing above the lower nature 
(earth), the second being a diminu­
tion of the first. 

" The Chaldreans and Parthians and 
Medea and Hebrews call the First Man 
Adam. • • • So the First Man is called 
by us Thoyth (Thoth) and by them 
Adam, not giving His true name in the 
Language of the Angels, but naming him 
symbolically according to His Body by 
the four elements" (Zosimtts).-G. R. S. 
MEAD, T. G. Hermes, Vol. III. p. 277. 

The suggestion here is, to give to 
the symbol " Thoth ;, its highest 
meaning, i.e. atma-buddhi-manas, the 
same as "Thrice Greatest Hermes," 
and therefore Thoth stands for the 
Archetypal Man which has its reflec­
tion in the lower quaternary (four 
elements). 

"Philo's ingenious theory of the two 
original Adams: (1) the Heavenly, 
(2) the Earthly. The former is the 
Scriptural first man who was made in 
the image and likeness of God ; he is 
imperishable, ' an idea or a genus per­
ceptible only by the intellect.' The 
latter is man as we see him now in the 
races of the world, imperfect and cor­
ruptible." -J. ABELSON, Immanence of 
God, p. 75. 

" The whole universe was incomplete 
and did not receive its finishing stroke 
till Man was formed, who is the acme of 
creation and the microcosm uniting in 
himself the totality of beings. The 
Heavenly Adam who emanated from the 
highest primordial obscurity created the 
Earthly Adam."-Zohar, II. 70b. 

" Eckhart speaks of Christ as the 
representation of Collective Humanity­
the ideal Man, in whom all men have 
their unity and reality, so that when a 
person rises to the ground and reality 
of his essential being he partakes of 
Christ and becomes one with Him and 
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so one with God : 'All creatures that 
have flowed out from God must become 
united · into one Man, who comes again 
into the unity Adam was in before he 
fell. This is accomplished in Christ. 
According to this truth all creatures are 
One Man, and this Adam is God (Christ 
the Son of God).' "-R. M. JONES, 
Myatioal Religion, p. 236. 

"Christ Jesus is the 'Adam' that the 
Bible talks of in Genesis i.-a Man of a 
new order or kind."--JoHN WARD, Zion's 
Works, Vol. III. p. 198. 

In the Clementine writings Christ 
is identified with the Heavenly Adam. 

" The first man Adam became a li"ing 
soul. The last· Adam is a life-giving 
spirit. Howbeit that is not first which 
is spiritual; but that which is natural ; 
then that which is spiritual. The first 
man is of the earth, earthy : the second 
mn.n is of heaven."-1 CoR. xv. 45-7. 

The transposition of the two Aqams 
is explained in the text as referring 
to evolution wherein the lower gives 
birth to the higher. In involution the 
reverse order obtains, for the heavenly 
precedes the earthly, as in GEN. i. 

"Ye h:i.ve put- off the old man with 
his doings, and have put on the new man, 
which is being renewed unto knowledge 
after the image of him that created 
him."-CoL. iii. 9, 10. 

Here, the Divine Image, the heav­
enly Prototype, the First Adam, 
precedes the "Adam of dust," the 
second Adam, as described in Genesis. 
The evolution of the " new man "­
the Christ within,-is beautifully indi­
cated as according to the primordial 
Archetype which again is the Christ. 
The " New Man " is weak and little 
developed at first ; but by increments 
of truth he is gradually renewed or 
evolved after the perfect pattern of 
Christ his Divine Progenitor, until the 
two again become one. 

" Whenever I attribute sinful proper­
ties and dispositions and inclinations -to· 
our Lord's human nature, I am speaking 
of it considered as apart from Him, in 
itself. . • • As Adam was the perfect 
man of creation, Jesus was the perfect 
man of regeneration ; perfect in holiness, 
by being perfect in faith."-E. IRVING, 
Ool. Writings, Vol. V. p. 564. 

" It has been already established by 
no contemptible argument-s from Scrip­
ture, that the First Man may be properly 

· referred to Christ Himself, and is no 
longer a type and representation and. 
image of the Only-begotten, but has 
become actually Wisdom and the Word. 
For man, having been composed, like 
water, of wisdom and life, hr.s become 
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identical with the very same untainted 
light which poured into him. Whence 
it was that the apostle directly referred 
to Christ the words that had been spoken 
of Adam" (1 CoR. xv. 22).-?tlm'Jlo»ros, 
The Banquet, etc., Ch.-VIII. 

"Humanity is Divinity Self-limited. 
And if the divine and the etemalimply 
each other, if that which is divine is that 
which is uncreate, which never needed a 
beginning and will never have an end, 
then there must be something in every 
human being which can only be thus 
described."-R. J. CAMPBELL, Berm., Our 
Etemal Glory. 

" ' In the image of God created He 
man.' God made man like Himself. 
The creation had made man in the image 
of God. Now if we can comprehend 
that truth at all, it must be evident 
that before man was made, the man­
type existed in God. In some part of 
His perfect nature there was the image 
of what the new creation was to be. 
Already before man trod the garden in 
the high glory of his new Godlikeness, 
the pattern of the thing he was to be 
existed in the na-ture of Him who was to 
make him. Before the clay was fashioned 
and the breath was given, this humanity 
existed in the Divinity ; already there 
was a union of the Divine and human ; 
and thus already there was the eternal 
Christ. See how this exalts the human 
nature that we wear. In the midst of 
the eternity of God there bursts forth 
into being the new life of man ..•• 
What if the type of this life I live were 
part and parcel of the everlasting God­
head ? What if it be the peculiar glory 
of one of the persons of that Godhead 
that He has worn for ever, bound with 
His perfect deity, the perfect archetype 
and pattern of this humanity of mine ? 
At once is not my insignificance redeemed ? 
Every power in me grows dignified and 
worthy, catching some of the import.ance 
of the eternal type it represents."­
PHU.LIPS BRooxs, Mystery of Iniquity, 
p. 312. 

Bee ADAPA, ARc. MAN. ATZEELATIC, 

BOLTS, DISMEMBERMENT, EVOLUTION, 

IMAGE, INDIVIDUALITY, INVOLUTION, 

Lnms, MAcRocosM, MALE-FEMALE 

(divine), MICROCOSM, I'RAGAPATI, 
THOTH. 

ADAM, DUAL:-
A symbol of the union in the soul 

of the mental and buddhic principles, 
-Buddhi-manas,-the Divine Imaae. 

" In the day that God created man, 
in the likeness of God made he him ; 
male and female created he them ; and 
blessed them, and called their name 
Adam in the day when they were created." 
·-GE:S-. v. 1, 2. 

This passage refers first to the 
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progeny of the mind, which are 
thought-states which proceeded suc­
cessively when the mind came forth 
in its perfection as the image of God. 
The mind was endowed with " sparks " 
of the etemal "Fire," namely the 
reason and intuitive principles. The 
" blessing " signifies the Divine Will 
operating through the human con-

. sciousness. The reference to the 
reason and intuition being " Adamic " 
implies that the intellect is supreme 
over the intuition first of all. 

Bee Livmo THINGS, MALE-FEMALE, 
TYBus. 

ADAMANT:-
A symbol of the fabric of the 

universe,-the. world-essence, fore­
runner of the physical condition. 

"And they girded me with adamant 
which can crush iron."-" Hymn of the 
Soul," in the Act., of Judas Thomas. 

And I, the soul, was invested with 
that world-essence which precedes 
the physical. 

ADAMAS (HIGHER ASPECT) :­
A symbol of the Archetypal Man. 
" ' But Cyllenian Herlnes summoned 

forth the souls of men mindful• (Od. 24, 
l ff.). • • • That is, from the BleBBed 
Man Above, or Original Man, or Adamas, 
as they think they have been thus 
brought down into the plasm of clay, 
in order that they may be enslaved to 
the Deminrge of this creation, Esaldaios 
a fiery God, fourth in number, for thus 
they call the Demiurge." (Gnostfo.)­
HIPPOLYTUS, Philosophumena, Bk. V. 
Ch. 2. 

The Divine Mind (Hermes) cien­
traliseis the spiritual egos on the 
mental plane, endowing them with 
mind. Th~t is, the egos take forms 
provided by the Archetypal Man, 
and are thus bl'ought down to the 
lower vehicles. in order that they 
may be enslaved to the lower desire 
principle (Esaldaios), ruler of the 
lower qua.tema.ry. 

" The ' rock ' means Adamas : this is 
the 'comer st.one.' "-Ibid. 

" The rock was Christ." " Ada.mas " 
signifies the Archetypal Man which is 
Christ incamate,-the inner God. 

See A.Bo. MAN, DEMIURGE, HERMES, 
IEOU. 
ADAMAS (LOWER ASPECT):-

A symbol of the lower self as ruler 
of the soul's lower qualities, 
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" The Six Alone under Adamas have 
refused the mysteries of Light, and 
persisted in sexual union and procreated 
rulers and archangels, angels, workmen 
and decans. "-Books of the Bamour. 

'J'he qualities in the descending 
cycle of six signs are those a.tta.clled 
to things of the lower nature,-those 
in whom the sense of separateness 
is not killed, and who are of the 
"old dispensation," They persist in 
the union of desire and mind which 
entails endless progeny of illusions. 
The procreation is the begetting and 
multiplying -means of existence when 
the end should be all and in All. 

Bee ..-EoNS (twelve), DISPENSATIONS, 
IABRAoTH, SEASONS (six), Sor, 
TYRANTS. 

ADAM'S DEAD BODY:-
A symbol of the old self, devoid of 

spiritual life, and throui&h dlscardlnQ 
which the soul rises. 

"Noah carries the body of Adam into 
the Ark, his three sons following with 
the sacred tokens."--Bool: of the Oonjlicta 
of Adam. 

"Noah," the individuality or 
sublimated "Adam," conveys his old 
self with him, as it were, in the causal, 
body (ark), as it is only through it, 
and by surmounting it, that he rises. 
His " sons " stand here for the fruit 
of the affectionate nature, and these 
willingly follow . with the · tokens of 
the essence of his aspiration,-Faith, 
Love, Wisdom, Power. 

Bee ARK- (Noah), HAM, NoAK, 
NOAH'S SONS, RooK, TOKENS. 

ADAPA, THE SON OF EA, OR OF 
ERIDU:-

A symbol of the Archetypal Man, 
son of the First Loi&os, the Lord from 
Heaven. 

"Ea had created Adapa without a 
helpmate ; he had endowed him with 
wisdom and knowledge, but had denied 
to him the gift of immortality,"-8AYCE, 
Rel. of Anc. Egypt. and Babyl., p. 383. 

At this stage creation on the lower 
· planes had not ta.ken place, and it is 
upon the lower planes that duality 
is involved. Man's Prototype is en, 
dowed with " wisdom and know­
ledge," that is, with buddhi and 
ma.nas, yet is devoid at this stage 
of those aspects of the Self which 
shall entitle him to life etemal, and 
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which justify his indiwl,ual existence 
in the manifested Cosmos. 

"Man (Adapa) remained mortal, and 
it was never again in his power to eat 
of the tree of life."-lbid., p. 384. 

Humanity in its lower nature so 
continued mortal; nor was it pos­
sible for man, i.e. man limited to the 
three lower planes, ever to become 
more than man and immortal. 

"Adapa is called the ' seed of man­
kind.' "--DR. FncTz HOMMEL. 

See ADAM (higher), ARC. MAN, 
BOLTS, GATES, HEEL, IMMORTALITY, 
INDIVIDUALITY, PERSONALITY, SOUTH 
WIND, TAMMUZ. 

ADEPT ; GURU :-

A symbol of the higher mind as an 
active agent in the instruction of the 
lower. 

See GURU, HERMES, MASTER OF 
WISDOM. 

ADITI :-
A symbol of primordial Space on 

the higher planes In relation to the 
manifestation of the Self (Aditya). 

"Goddess Aditi, 'the Infinite Ex­
panse,' conceived of subsequently as the 
Mother of all the gods."-MoN. WILLIAMS, 

Indian Wisdom, p. 12. 
"Aditi is mentioned by the side of 

heaven and earth." 
"In X., 63, 2, the gods in general are 

represented as born from Aditi, the 
waters, and the earth.''-MAX MULLER, 
S. B. of E., Vol. XXXII. pp. 248,251. 

Space is the arena of the operations 
of spirit and matter. 

The Ideals (gods) are produced 
from Space, the outpouring of Truth, 
and the aspiring lower nature. 

" As Living Substance, God is One. 
As Life and Substance, God is Twain. 
HE is the Life, SHE is the Substance .... 
She is not Matter: but is the potential 
essence of Matter. She is not Space ; 
hut is the within of space, its fourth and 
original dimension, that from which all 
proceed, the containing element of Deity, 
and of which space is the manifestat.ion. 
As original Substance, the substance of 
all other substances, She underlies that 
whereof all things are made ; and like 
life and mind, is interior, mystical, 
spiritual, and discernible only when 
manifested in operation. In the Un­
manifest, She is the Great Deep, or 
Ocearl of Infinitude, the Principium or 
Arche, the heavenly Sophia, or \Visdom, 
who encircles and embraces all things.'' 
-The Perfect Way, p. 55. 

See ANTELOPE, BUDDIDC PLANE, 
DAWN, HORSE SACRIFICE, M.iYA 
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(higher), NUT, RHEA, SUBSTANCE, 
SUN ·RISING. 

ADITYA, THE SUN :-

A symbol of the primordial Self. 
"Aditya (the sun) is Brahman, this is 

the doctrine.''-Khand. Upani.~had, III. 
19, 1. 

See SAVITRI, SuN, SURYA, YAISYA· 

NARA. 

ADITYAS, THE TWELVE:-
These are symbolic of twelve aspects 

of the Self or Soul in the twelve sitns 
of the Zodiac; that is, they sillnify 
twelve states in the Soul's develop­
ment through the Cycle of Life (the 
year). 

"Varuna became relegated to a posi­
tion among seven secondary deities of 
the heavenly sphere called Adityas 
(afterwards increased to twelve, and 
regarded as diversified forms of the sun 
in the several months of the year), and 
subsequently to a dominion over the 
waters when they had left the air and 
rested on the earth.''-MoN. \VII.LIAMS, 
Indian Wisdom, p. 13. 

The last sentence signifies that 
Truth (Varuna) rules the aspirations 
arising from the lower nature (earth), 
responding to them by showering 
down truths (waters) into the mind 
{air) in order to fructify the lower 
nature (earth). 

See lEoNs (twelve), DELUGE, FLOOD, 
NIDANUS, PRAGAPATI, SUN, TuAT, 
TWELVE, V ARUNA, YEAR, ZODIAC. 

ADONAI OF THE HEAVENS:-
A symbol of the Archetypal Man, 

the ideal image of the soul. 

ADONIS OR TAMMUZ :-
A symbol of the Higher Self,-the 

incarnate God born in the soul. 
Adonis was conceived of the Divine 
Father, and born of Myrrha-the 
purified lower nature. But before 
the birth, Myrrha was changed into 
a tree, the "Tree of Life" from 
which alone, as the Divine Ray from 
the Supreme, the Self may be born. 
The lower love nature (Aphrodite) 
concealed the Holy Babe in the soul 
(chest) and entrusted it to the emo­
tion-nature (Persephone) which being 
allied with the desire-nature (Hades) 
is detained in the "underworld," or 
lower nature, subject to the develop­
ing process of transitory form lives. 
The incarnate God is therefore bound 
by the Divine (Zeus) law of the re-
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incarnating cycle, and bas to pass 
through short periods of earth life or 
physical existence, with intermediate 
periods of astral and mental existence 
of longer duration. The death of 
Adonis through being wounded by a 
boar, signifies the release of the soul 
from the underworld. The soul being 
perfected, the last thrust of evil (the 
boar) causes, as it were, the rise of 
the consciousness from the lower life 
to the higher. 

"Now the Assyrians call this [mystery 
of soul-growth] Adonis (or Endymion). 
And whenever it is called Adonis, it is 
Aphrodite who is in love with and desires 
Soul so-called. And Aphrodite is Genesis 
according to them. But when Perse­
phone (that is Kore), is in love with 
Adonis, Soul becomes subject to Death, 
separated from Aphrodite (that is from 
Genesis). "-Hll'POLYTUS, Phiiosophumena, 
Bk. V. Ch. 2. 

The birth and evolution of the 
Higher Self in the human soul is 
this "mystery of soul-growth." When 
the lower love nature (Aphrodite) 
aspires towards the incoming Self, the 
Self responds to the lower attractive­
ness for growth and production (Gen­
esis). But when the emotion-nature 
(Persephone) is allied with the Self, 
the Soul or Self is drawn down to 
the lower planes and is obscured and 
imprisoned in mortal bodies, unable 
to grow and produce of its own nature 
until it is again allied with buddhi. 

See APHRODITE, BoAB, HADES, PEB• 

SEPHONE, PEBSEUS, TAMMUZ, VENUS, 

ZEUS. 

ADOPTION:-
A symbol of the union of the per­

sonality with the individuality, that 
is, the absorption of the lower nature 
into the higher. The same as " re­
demption." 

" For we know that everv creature 
groaneth and travaileth in pain together 
until now. And not only they, but 
ourselves also, which have the first­
fruits of the Spirit, even we ourselves 
groan within ourselve!l, waiting for the 
adoption, to wit, the redemption of our 
body."-RoM. viii. 22, 23. 

The outgoing desires and passions 
have always been causes of pain and 
sorrow to the lower nature. So also, 
when the higher emotions are being 
evolved, the soul is still subject to 
suffering while progressing on its 
upward path, awaiting the time of 
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liberation, when union with the Higher 
Self shall take place, and the lower 
nature be discarded by the " sons of 
God," the egos. 

" Apparently this world is to go on, 
and material existence is to go on until 
everything human has been assimilated 
to Christ, and then the goal of redemp• 
tion is reached, and God is all in all."­
R. J. CAMPBELL, Serm., The Ceaseless 
Quest. 

See. ATONEMENT, REDEMPTION, 

REMISSION, UNION. 

ADORNED WITH GEMS, ETC. :­

Symbolic of being endowed with 
virtues,-qualities of the buddhic 
nature. 

See GEMs, JEWELS. 

ADRASTIA, CRETAN NYMPH:­
A symbol of the law of cause and 

effect, or karma on the lower planes. 
"The Demiurgus (Zeus), as Orpheus 

says, is nursed by Adrastia ; . . . but 
he marries Necessity and begets Fate." 
-PROCLUS, Tim. V. 323. 

" Adrastia is said to guard the Demi­
urgus ; with brazen cymbals and sounding 
drums in her hands (at the mouth of 
the Cavern of Night), she sends forth 
sounds so that all the gods may turn to 
her."-PnocLus, Theol, Plat. IV. 16,206. 

The Higher Self (Zeus) is brought 
up in the Soul (Cavern) by the laws 
of nature. Through the operations of 
karma, the ideals (gods) are aroused 
and evolved. The " sounds " signify 
the vibrations of emotion arising from 
the lower planes, which as the nature 
becomes raised and purified, arouse 
the higher qualities (gods) so that 
they may evolve in the soul. 

See CAVE, DEMIUBGE, KABMA, 

l\:IusIC, NECESSITY, ZEUS. 

ADULTERY:-
A symbol of the ego's forsaking 

of the higher life for the lower, that 
is, the turning away from Wisdom's 
teaching, to effect union with desire 
and the sense activities. 

" \Vhosoevcr shall put away his wife 
and marry another, committeth adul· 
tery."-MARK x. 11. 

The soul which acts contrary to 
the spiritual law of the evolution of 
its own being, that is, who forsakes 
the Divine ordinance at the found&• 
tion of the cosmos,-commits adul­
tery. 

"To commit adultery and whoredom 






































































































